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GOD'S PURPOSE IN CHOOSING ISRAEL. 
By Professor Barnard C. Taylor, A. M., 

Crozer Theological Seminary, Chester, Pa. 

In our consideration of this subject we may dismiss from 
the discussion at the outset the view held by some, that the 
relation of the Israelites to God was similar to the relation 
occupied by any other people. For if we accept the biblical 
representation of the matter as correct, we must conclude 
that this people was especially chosen of God, and that they 
occupied a relation to Him different from that of any other. 
They are said to be "a peculiar treasure" unto God; "a 
chosen nation;" "Jacob my servant; and Israel whom I 
have chosen." Indeed throughout the entire writings of the 
Old Testament we find this same representation of the Israel- 
ites — they are a unique people. 

What, now, was the purpose of God in thus choosing the 
Israelites? What was the object in view, or were there 
many objects; and if so, what was the chief of these? From 
the account that we have of the call of Abraham, in the 12th 
chapter of Genesis, we learn that through him the whole 
world was to be blessed. He was not to go to the land of 
Canaan and receive the blessings that God would there 
bestow upon him for his own good alone, but there was an 
ulterior purpose that God had in view. As all men had been 
subject to the curse that fell upon man through the sin of 
Adam, so all the "families of the ground" were to come 
under the influence of the blessing to be given to men 
through this chosen man of faith, Abraham. That which 
was true of Abraham as an individual was equally true of 
the descendants of Abraham, the Israelites. They were 
given a country apart from every other nation, where God 
might govern them by the laws that were especially laid 
down for them, and where he might instruct them in matters 
pertaining to the work of redemption to be wrought by 
Christ. Truths were to be given to them to be treasured up 
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by them for future ages. It is, however, not to be supposed 
that God was indifferent to the present needs of the Israel- 
ites, to their character or to their conduct. The laws that 
were given were intended to secure in them holiness of char- 
acter and right living. They were to be holy, because God 
was holy, and was dwelling among them. But back of this 
immediate purpose of the laws was the permanent teaching 
that was intended for all time and for all peoples. 

From the very first it was the purpose of God to give to 
man a Redeemer. This was not to be, however, until the 
" fulness of times" had come. During all the time preced- 
ing the advent of the promised Messiah, God was preparing 
the way for His manifestation by revealing those truths that 
would aid men to understand His work when He should 
come. 

The fact that God was holy; that man was sinful; that 
God hated sin ; that man could not have full access to God 
because of his sinfulness ; that God would provide a way of 
approach to Him, and that there would be but one way; 
these and other truths of the same class were to be first made 
known to man before he could understand the work that 
Christ would do. It of course would not be expedient to 
scatter these truths among a number of nations, giving some 
to one and some to another, in order to have them treasured 
up as a system of truth that would find its realization in the 
Son of God. The faithful preservation and propagation of 
these truths could be best secured by committing them to one 
people only, until they should all be revealed, ready to be 
understood by the life and works of Him who should come to 
finish the work of the Father who would send Him. The 
people thus selected to be the depositaries of these truths was 
the Israelites, through them God would reveal the truths 
that were necessary to the understanding of the work of 
redemption to be wrought by Christ. 

These truths were not only to be set forth in the laws that 
were given by Moses, but also by the dealings of God with 
His people, whether in blessing or in chastisement. This fact 
of God's purpose with the Israelites accounts for the laws that 
were given to secure the isolation of the Israelites. They were 
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to be separated from all other peoples, not because God cared 
for them and for no other peoples on the earth, but because 
by their isolation they would be in the best circumstances to 
receive and retain the truths committed to them. It is a 
mistake to suppose that all through Old Testament times God 
cared for the salvation of the Hebrews only. They were 
granted the privilege of special revelations from God in order 
that through them others might learn the same truths. The 
ceremonial laws, too, have their full explanation in connec- 
tion with the organic system of truth which had Christ for 
its centre and its interpreter. While the sacrifices offered by 
the Israelites no doubt had some efficacy in securing in them 
a life of holiness and a faith in God, yet beyond this their 
purpose was to set forth the life and mission of the Messiah. 
Both the need and the way of redemption were foreshadowed 
in them. They prefigured the manner in which God would 
be propitiated, and the manner of coming into His favor. 
The life of the sinner must be covered by the life of the 
suffering innocent One. 

This fact of God's purpose with the Israelites accounts, too, 
for the special treatment of them by God. We find that 
when they turned away from God and fell into idolatry they 
were severely punished. We might have interpreted the 
calamities that befell them as we would interpret such 
calamities in the case of any other people, were it not for the 
fact that we know that God was thus teaching them, and us 
through them, that He hated sin and would punish it. In 
considering the afflictions that befall a nation now we do not 
interpret them as judgments from God, or at least we cannot 
be certain that they are judgments. And it is said if these 
cannot be regarded as judgments, neither have we a right to 
interpret the calamities that befell the Israelites as judgments. 
The special position occupied by the Israelites, however, and 
the distinct statements that calamities were sent by God to 
punish them for their sins, prevents us from interpreting 
these events in the same way as we interpret similar events in 
the case of other peoples. It is not to be regarded as a 
Hebrew view of the significance of their fortunes. Events 
that would otherwise be unintelligible, and seem to indicate 
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caprice on the part of God, are seen to have a full explanation 
in view of the special mission of the Israelites. The destruc- 
tion of the cities of the plain was brought about in order that 
the lesson it taught might be told to the children of Abraham, 
whom God had known in order that He might command his 
children and his household after him (Gen. 18 : 19). We are 
not to suppose that these cities were the only ones on the 
earth that were wicked, but by these eminently wicked ones 
the lesson was taught that God hated sin and would punish 
it: it was not necessary that the same lesson should be 
repeatedly set forth. The same is true of the death of the 
sons of Aaron ; the wonderful death of the men of Korah ; 
the punishment of Achan ; the destruction of the Canaanites, 
etc. At certain epochs important truths were set forth with 
special emphasis, not for the Israelites only, but for all men 
at all times. As Paul says, " Now all these things happened 
unto them for ensamples: and they are written for our 
admonition, upon whom the ends of the world have come." 
(1 Cor. 10: 11.) 

We can readily see how important it was that the Israelites 
should obey God, and faithfully keep the laws that He had 
given to them. That was the purpose for which they had 
been taken to be a separate people, and if they failed in this, 
there was no reason why they should be especially dealt with 
by God. The mission of Israel is made distinct in the term 
"servant" which is applied to them. They were God's 
servants to carry His truths to the other nations of the earth. 
They were slow to understand this purpose of God, however. 
They were inclined to think that they were the only people 
for whom God cared, no others could share with them His 
favors. But they were chosen not to be ministered unto but 
to minister. The mission of Israel may be summed up in the 
one expression applied to them : ' ' Thou art my servant, O 
Israel, in whom I will be glorified." 

When Christ came the truths taught by laws, types, and 
deeds, found their full explanation in Him. The special work 
of Israel was done, except so far as they were to be the means 
of promulgating these truths among the nations of the earth. 
But they themselves rejected the Messiah who had been sent 
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to redeem them from sin, and the Gospel was given to the 
Gentiles, while the Jews were indifferent to their great 
opportunity. By the life and death of Christ the wall that 
separated between Jew and Gentile was broken down, and 
now " there is neither Jew nor Greek, there is neither bond 
nor free, there is neither male nor female : for ye are all one 
in Christ Jesus. And if ye be Christ's, then are ye Abra- 
ham's seed, and heirs according to the promise." (Gal. 
3: 28, 29.) 



CRITICISM OF THE EPISTLE TO THE GALATIANS.. 
By Professor Alfred Williams Anthony, 

Cobb Divinity School, Lewiston, Me. 

As denying the genuineness of Paul's epistle to the Gala- 
tians only ' five persons can be mentioned. 

1 . The first is Bruno Bauer, a German, who in a work 
upon the Pauline 2 epistles sets the date of them all between 
the last years of Hadrian's reign and the middle of the reign 
of Marcus Aurelius, that is, between 138 and 170 A. D. and 
deems the Epistle to the Galatians nothing more than a 
compilation from the epistles to the Romans and to the Cor- 
inthians. But this opinion was based absolutely upon no 
historic grounds, and has been received with no attention, 
save under ridicule and contempt. 

While Bruno Bauer was writing, the other man of similar 
name, Ferdinand Christian Baur, founder of that famous 

1 Holtzmann in his Lehrbuch der historisch-Kritischen Einleitung in das 
Neue Testament (1886 p. 230) names two who are not here noticed, Evanson 
and S. A. Naber. But it is more emphatically true of them than as Weiss 
(Lehrbuch der Einleitung in das Neue Testament, 1889, p. 11) says of Bruno 
Bauer, " His works have scarcely had an influence upon the scientific move- 
ment." 

8 Kritik der paulinischen Brief e published in 1850. 



